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THE TAIL OF THE PKOPHETS. 



SIN. 

FIBST ABTICLE. 

It is said — " The prophet that teacheth lies, he is the 
tail." (Isa. ix. 15.) And it is proposed under the above 
heading to look briefly for some time at the prominent 
views of the Salvation Ainny, as given in the Book of 
" Doctrines and Discipline, by the General,' ' 

In the section on Sanctijication (p. 63), the following 
question and answer appear—** Does God require obe- 
dience to a law, the keeping of which He knows to be 
utterly impossible ? No ; we cannot imagine a bene- 
volent Being requiring from us that which is impos- 
sible, and then condemning us for not doing it. His 
service is a reasonable service, and His command^ 
ments are not grievous." 



The two next questions are in p. 87, on Sanctification, 
** If all a man's sins are forgiven, and all His unright- 
eousness is cleansed away, will there be any left ? 
No ; certainly not. Then a man so forgiven and 
cleansed is without sin ? Yes ; without sin.'' (Italics 
his own.) 

Here then we have two statements mutually exclu- 
sive of each other — God's standard of what is " holy, 
just, and good," is not required of us ! God being too 
** benevolent *' to require it ! How then can God's law 
condemn us, as stated by St. Paul in Rom. iii. 19 ? 
And does this account for why the three chapters. Bom. 
iii., iv., and v., except a few odd verses, are effaced and 
expunged from the ** Salvation Soldier's Guide," the 
Army's Bible — a book which is to be read morning and 
evening, " if you want to know the way to go to 
heaven " ? {War Cry,) In short, the leading chapters 
in Bomans, which lay down God's authority in the 
judgment, and also in the justification, of sinners, are 
carefully erased from the book. They do not suit the 
code of the Army ! As to the other statements, that 
*' no din is left," and that the man is '* without sin," 
one may ask. What sin ? For as God is a ** benevolent 
Being," He does not ** require obedience to the law," 
which is " utterly impossible !" Consequently, in the 



estimation of the General, being ** without sin," end 
** no sin left" in the person, is compatible with disobe- 
dience to God's law, ** the keeping of which He knows 
to be utterly impossible !" What, then, is the Generars 
standard of sin ? 

But leaving these crude fables and contradictions, it 
will be found more profitable to consider the particular 
terms which the Holy Spirit employs to exhibit the 
different aspects of sin and unrighteousness before God. 
The terms are as follows : — 

1. Hamabtia — The general term for sin; it means 
missing the mark, that is, deviation from God's stan- 
dard. Therefore, St. John says that " all unrighteous- 
ness is sin." 

2. Hamabtema — The same, but carried out in deeds. — 
1 Cor. vi. 18 ; Hos. x. 13, 

8. Parabasis — Transgression, Le,, passing the line, 
viz., jas of law. — Eom. ii. 23 ; v. 14 ; Ps. ci. 3. 

4. Pabakoe — Disobedience, refusing to hear, or hear- 
ing amiss. — 2 Cor. x. 6 ; Heb. ii. 2 ; Esth. iv. 14. 
. 6. Pabaptoma — Misdeed, failure in duty. — Gal. vi. 1 ; 
Mark xi. 25, 26 ; Ezek. xiv. 13, and xviii. 24. 

6. Anomia — Iniquity, lawlessness. — 1 John iii. 4; 
see 2 Thess. ii. 8 ; Job. xxxi. 8 ; Ps* v. 5. 
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7. Pabanomia — Benunciation of law and divine au- 
thority. — 2 Pet. ii. 16 ; Jud. xix, 22 ; Prov. xxi. 24. 

8. Hettema — Worsted in conflict, coming short in 
duty. — 1 Cor. vi. 7 ; Isa. xxxi. 8. 

9. AaNOEMA — Error, or sin in relation to ignorance. — 
Heb. ix. 7 ; Gen. xliii. 12 ; Lev. v. 18. 

10. AsEBEiA — Impiety, ungodliness. — 2 Tim. ii. 16 ; 
Tit. ii. 12 ; Jude 15 ; Prov. xi. 6 ; Ezek. xvi. 58. 

11. PoMEBiA — An outworking of evil ; Eom. i. 29 ; 
Eph. vi. 12 ; Isa. i. 16 ; Dan. xi. 27. 

12. Adikia — Malice prepense, evil premeditated. — 
Bom. i. 18 ; 1 Cor. xiii. 6 ; Isa. lix. 12. 

18. Kakia — ^Pravity, viciousness in morals. — Acts 
viii. 22 ; Bom. i. 2 ; Prov. xiv. 18. 

14. Kakoetheia — Same carried into habit and cus- 
tom. — Bom. i. 29-iii. ; Mac. iii. 22. 

15. Pleicbcbleia — Out of harmony, not in tune, 
discord ; translated Trespass in Old Testament — so 
that if one is not in all harmony with God in life's 
ways, they come under this heading. 

The Greek words in this mournful list are put in 
English characters, and the reader can readily see the 
many things which God regards as contamination and 
infection proceeding from an evil nature. But God 
'* giveth grace to the humble/' '< For not he that 



commendeth himself is approved, but whom the Lord 
commendeth," and " he that glorieth, let him glory in 
the Lord."— 2 Cor. x. 17, 18. 

From the above, however, two things are evident — 
(1.) How little we know of sin as it is in the sight of 
God. (2.) How much less we know of the force of 
the Scripture, " He who knew no sin was made sin for 
us, that we might be made the righteousness of God 
in Him !" Consequently, outward reformation and 
self-assertion are so often taken for a second Pentecost. 
Now, the conscience which studies those divine terms, 
and yet persists in asserting '* a clean heart,'* in a 
sinless nature, both fixed and tranquil, must partake 
of some elasticity, if not of dense Egyptian darkness. 
In fact, it is the revival under a Christian vocabulary of 
the old philosophy of the Stoics — the wise man, accord- 
ing to them, ** had no passions !" (Acts xvii. 18.) 



JUSTIFICATION. 

SECOND ARTICLE. 

It is said — ** The Prophet that teacheth lies, he is the 
tail." (Isa. ix. 15.) And we proceed as before to quote 
from the Book of ** The Doctrines and Discipline of the 
Salvation Army, by the General/* 

As the former article gave the doctrine of the General 
on sin and law, this article gives the doctrine on righteous- 
ness — the righteousness by which a sinner is justified, 
and at page 46 we have the following questions and 
answers : — 

(Q.) ** What is the meaning of the passage, * Faith is 
counted,' or * imputed for righteousness.' 'But to 
him that worketh not, but believeth on Him that justi- 
fieth the ungodly, his faith is counted for righteousness, 
and therefore it was imputed to him for righteousness ' ? 
(Bom. iv. 5-22.'') (A.) ** These expressions simply mean, 
that, being without any righteousness in which to appear 
before God, He accepts our faith instead. That is, 
that as God treated Christ as a sinner, for our sakes, so 
He treats those who believe on Him as though they 
were righteous, for His sake.'* 





(Q.) ' ' Is there not another higher meaning than this ? ' * 
(A.) " Yes. These and kindred passages also teach thai 
faith is oonnted for righteousness, because it is God's 
means of making us actually righteous. In this sense 
we are justified, that is, made just, by faith" (The italics 
are his own.) 

Here there are two definitions of justification, one 
lower, and the other higher. The lower one is when 
*' God treats those who believe on Him as though they 
were righteous, for Christ's sake." But the higher one 
is that faith is '' God's means of making us actually 
righteous. In this sense we are justified, that is, made 
just, by faith.'' So that the lower sense is when we are 
treated as just for Christ's sake — the higher one is when 
we are made actually righteous ourselves. This is the 
way in which ** God justifieth the ungodly," according 
to the General, both the lower and the higher way. 

But in St. Paul's doctrine of justification, God not only 
''treats those who believe on Him as though they were 
righteous, for Christ's sake," but absolutely imputes 
righteousness to them in Christ ; the word impute, 
reckon, or eourU {XoyiZtifiat) occurring no less than thir- 
teen times in Romans iii., iv., v. — those three chapters, 
save a few odd verses, which the General has thought 
proper to efface and expunge from '* The Salvation 
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Soldier's Guide'' — the Army's Bible — the guide for all 
** who want to know the way to go to heaven.'* 

Nor is this to be wondered at, seeing that St. Paul's 
doctrine of justification is the lower, and the General's 
own doctrine "the higher meaning." The higher 
meaning, as he tells us, is that fiaith is ** God's means 
of making us actually righteous," and '' in this sense 
we are justified, that is, made just, by faith.'' It is curious 
often how extremes meet ; for this is the only idea the 
Bationalists and Bomanists have of justification ! — the 
one that it consists in following the high standard of 
life exemplified in our Lord ; the other, that it is right- 
eousness infused into us ; and so in both cases it is to be 
** made just by faith" — all the parties rejecting, as with 
one consent, the notion of righteousness imputed, on 
which St. Paul lays such stress in the chapters on justi- 
fication. (Bom. iii., iv., v.) Now, it is quite true that 
every behever in Christ must become holy, just, and 
righteous, in which sense nothing is or could be imputed 
to him at all. But the question of justification relates 
to the ground on which the feet of a sinner stand, and 
God's authority in judgment against evil and sin. For 
Bom. iii, brings in every man guilty and obnoxious to 
God's wrath and condemnation. And the righteous- 

'ss of God being founded on this judgment in the 
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person of Him who was obedient unto death, man, in 
accepting it, is at the same time humbled to the dust. 
As others have put it, man is wiUing to be free from 
guile (it exalts him in his own sight), and also to be told 
that righteousness is to be infused into him. But to 
be under guilt, and be picked out of the gutter as an 
ungodly creature, exposed to the direst judgment of 
God, this humbles him ; he does not hke it, and would 
much rather be talked to about his capabilities for good 
and the elevated state to which he may attain. But 
God's authority in righteousness and the vindication of 
God Himself against all unrighteousness, this man's 
pride of heart does not relish. Yet is it the very thing 
on which St. Paul lays the foundations of Christianity 
in the first five chapters of Bomans. 

Hence the first foundation on which the feet of a 
sinner can possibly stand before God in righteousness is 
Christ Himself, our rock, our substitute— the Alpha and 
Omega in justification — ** made sin for us, that we might 
be made the righteousness of God in Him.'' This, 
however, according to General Booth, is the lower 
meaning of justification, the other and the '' higher 
meaning" being to be **madejmt by faith,** * 

* The doctrine of the General and the doctrine of the Council 
of Trent are both the same in respect of Justification. 
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Now, it is observable that in Scripture'the vrord justify 
(6/Kai6ca) always means either to be actually just, or to 
be declared just, but never to be made just, or to have 
righteousness infused into us, as the following examples 
will show : — 

When our Lord is said to be ** God manifest in the 
flesh, justified inthespirit." (Seel Tim. iii. 16.) (Here 
spirit and flesh are in juxtaposition, and our Lord was 
actually just in the spirit, as He alone was without sin 
before God.) And does it not also signify that He who 
was crucified as one that **deceiveth the people" was 
declared to be " the holy One of God," and ** that just 
One"? 

Again, ** Wisdom is justified of all her children." 
Does this mean that wisdom was made just, or had 
justice infused into her by her children, and not rather 
when the wicked bring charges against wisdom, her own 
children by words and works declare her to be just, and 
justify wisdom ? 

Again, when St. Paul says, " For I know nothing by 
myself, yet am I not hereby justified ; but He that 
judgeth me is the Lord." Does he mean that because 
he was not conscious of wrong-doing in his ministry, 
it made him just ? or not rather that, though not con- 
scious of wrong-doing, yet this did not clear him nor 
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declare him to be just before God, who is the Judge ? 
(1 Cor. iv. 4.) 

Again, ** Christ is become of no effect unto you, who- 
soever of you are justified by the law ; ye are fallen from 
grace." Does this mean that those who were ** made 
actually righteous " by the law were fallen from grace ? 
Or does it not rather mean that those legally righteous, 
in their own estimation, were foJlen from grace? 
(Gal. V. 4.) 

Again, When all the people and the publicans ''justi- 
fied God, being baptized with the baptism of John." 
(Luke vii. 29.) Was it that they made God just by so 
doing, or not rather that they declared themselves to 
be sinners, and God just in judgment ? And, to give an 
example from the Old Testament, when Judah exclaims, 
**How shall we clear ourselves?" [Justify, Heb. and 
LXX.) Does it mean, how shall we make ourselves 
good men, and not rather obtain acquittal, and be de- 
clared righteous in respect to the cup stolen, as it were, 
from Joseph ? (Gen. xliv. 16.) And in Proverbs xvii. 
15 : ''He that justifieth the wicked, and he that con- 
demneth the just, they both are an abomination to the 
Lord." To infuse righteousness into an ungodly man 
cannot be an abomination to the Lord. The abomina- 
tion is for a judge to declare innocent a wicked man in 
his crimes. 
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However, it is not to be expected that those who 
have a ** higher" theology than St. Paul on justification^ 
should be ruled by his language on the subject, and 
more especially when the three chapters which treat of 
it are effaced from the Army's Bible, And so, therefore, 
when it is said of Abraham that ** his faith was counted 
for righteousness," we are told above that for means 
instead o/, and that God accepts our faith instead ! So 
that the amount of our faith in Christ is the ground on 
which we stand in righteousness before God's judgment- 
seat, and God accepts it instead of righteousness. If 
this be true, it is not surprising that righteousness as 
^* imputed'' should be excluded, and the ground on 
which a justified sinner stands before God is the merit 
of his faith. Now, the preposition for does often mean 
instead of^ as '< an eye for an eye, and a tooth for a 
tooth " (awi, anti). But here it is another and dif- 
ferent preposition altogether (ilg, eis), and means in re^ 
ference to, vn regard to righteousness, which righteous- 
ness was yet to be ** revealed," as we see in Rom. i. 17, 
for it was ** God's righteousness." So that Abraham was 
accounted righteous by fedth in respect to ''the seed" 
that was promised to him, in whom '' the righteousness 
of God" was to be ** revealed." For has different 
senses in Scripture as in ordinary speech ; and this ia 
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seen the more clearly from verse 20 in the same chapter 
(Rom. iv.), where it is said of Abraham, " He staggered 
not aty or in reference to (g/V), the promise of God through 
unbelief," &c.* Here we see at once the meaning of 
the preposition /or, that it is at, or in reference to. or in 
regard to the promise of God, and could by no means 
be rendered instead of, and it is the same in each case. 
(Compare same prep.^ 2 Cor. xii. 6.) 

Now, it would have been better for the General to 
have left out this quotation altogether, along with the 
chapter which was effaced, and from which it is taken, 
than to pervert and misquote the language used by the 
apostle in teaching the doctrine. The preposition /or 
(i/V) could not possibly have the meaning instead of, as 
if faith was counted instead of righteousness.! It is a 
perversion of the apostle's language which, if done 
through ignorance, was excusable ; but if otherwise, it 

• That Abraham was reckoned just through ( per^ not propter) 
faith is quite true ; but it was in respect of ** the seed '* in which 
*' the righteousness of God*' was to bo after "revealed." The. 
A B C of Christianity teaches this. But it is extraordinary 
how few have any idea of what *' the righteousness of God** means ; 
hence the efforts made now to vaporise the judgment. 

t In the whole Book of Doctrines we cannot find even the word 
righteousness mentioned, save once, in the passage quoted (p. 46), 
and there presented, as we have said, opposite to the truth. 
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would come under the head of the commandment 
against ** bearing false witness," as nothing could be 
more false than attributing to the Apostle Paul the 
statement that faith is counted to us instead of right- 
eousness! In that case, Christ would not be "the 
Lord our righteousness," but the act of faith, as it is *' 
termed, would be our righteousness ; and this is not the 
doctrine of God. On the other hand, as the General's 
doctrine on justification is, in his own estimation, the 
"higher" doctrine, perhaps he means to show us what 
the apostle ought to have said on the subject. If not, 
it is a question, whether the changing the words of an 
apostle on the fundamental truth of the Gospel can be 
consistent with " sinless perfection," and ** peifect sanc- 
tification." 



EEDEMPTION. 

THIBD AETIOLE.* 

*«The prophet that teacheth lies, he is the tail." 
(Isaiah ix, 15.) In this article we propose bringing 
forward other teachers and other doctrines, in addition 
to " the Doctrines and Discipline of the Salvation Army, 
by the General,** But we will begin with the General's 
section on ** The finished work of Christ.** Section 6, 
p. 24, as follows : — 

(Q.) ** You will sometimes hear people talk about the 
finished work of Christ. What is meant by it ?" 

(A.) ** That Christ, when He died on the cross, put 
Himself in the place of the sinner, and bore the exact 
amount of punishment which he deserved, thus actually 
paying the debt that the sinner owed to Divine justice. 
And that if the sinner will only believe this, he is for 
ever free from the claims of the law, and can never 
be brought into condemnation either here or here- 
after." 

* The views of the Rev. H. Aitken and the Rer. Mr. Barnes, of 
America, also of Canon Farrar and the Dean of Wells, are also 
noticed in this article. 

B 
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(Q.) " Is this flo r' 

(A.) " We thiftk not/* 

However, in Section 4, we have the following' (p. 15) ; 

(Q.) •* What is the meaning of Redemption ?" 

(A.) ** Redemption means to redeem, or deliver from 
bondage by sacrifice — to get out of parwn by pay- 
ment of a price. So Christ seeks to redeem our souls 
from the claims of the broken law^ and from sin, and 
Satan, and hell, by the payment of His own blood." 

What the difference is between "delivering from 
bondage by sacrifice, or getting out of pawn by payment 
of a price, or actually paying the debt that the sinner 
owed to Divine justice," must be leffc to the General 
himself to explain. To ordinary peopUf they appear 
(xae and the same. So we pass on to the further ques^ 
tions on ** Bedemptionr* &c. 

(Q.) ** What does God seek to accomplish for our race 
in the work of Redemption ?" 

(A.) '* He seeks to recover us from all the effects of 
the Fall, and to raise us to a position holier, happier, 
and more secure than that which was lost in Adam." 

(Q.) " How does God seek to accompUsh this ?" 

(A.) ** By the life, sufferings, and death of our Lord 
Jesus Christ, and by Che Holy Ghost operating 
directly on the world, and working through an army 
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of men who have been washed from their sins in the 
blood of Jesus Christ." 

We never before heard that any but Christ alone 
accomplished the work of redemption. But it appears 
otherwise, and that it must be conjoined with **the 
Holy Ghost, working through an army of men" — we 
suppose ** The Salvation Army!" In this way is 
accomphshed " the work of redemption," — and it in no 
way differs from the Eomish and Ritualistic mode of 
redemption, viz., that the work of Christ is conveyed 
and conjoined with sacraments, ritual, confessions, and 
processions, and is in this way made eflfectual. There- 
fore the ** bodily exercises" of the Salvation Army, and 
the EituaJistic processions in the back streets of Lon- 
don, meet in one plane, and have so much in common. 

And thus ** the finished work of Christ'' in the mouths 
of these religionists is evacuated of all its meaning. 

However, another question is above raised on which 
it may be well to say a word. It is this — Whether our 
Lord is to be looked on as having died for the few or 
for the many? And over these seeming paradoxes 
how many puzzle themselves. For the real question, 
in the first place, is. Was our Lord's sacrifice infinite 
before God, or was it not? No true Christian will 
answer in the negative. Well, if it was, is it not 
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evident that it is infinite not only to satisfy every attri- 
bute and quality in God, but also to carry out all His 
purposes and promises to which He has committed 
Himself in His revealed Word ? and they are all, con- 
sequently, ** Yea and Amen " in Christ Jesus. And 
when it is found that these embrace '* the Church,'* 
** the Jews," and " the Gentiles," how wide is the area 
to which the love of God extends, all of which will be 
worked out ** in due time." (See Psalm xxii. 22, 28, 
27.) 

But of the graduated glory and blessing promised to 
all these, respectively, we cannot now speak particularly, 
and must return to the subject of Eedemption, and call 
attention to the striking passage (Bom. v. 19), ** For 
as by one man's disobedience many were made sinners, 
so by the obedience of one shall many be made right- 
eous." What does the apostle mean by " being made 
sinners," and ** being made righteous"? The term 
made in English is often equivocal, for it has different 
meanings. Hence the importance of considering the 
force of the word here used. To make a man Bishop, 
Deacon, or Elder, or Magistrate, is to set, ordain, or 
constitute him such ; but he could not be made a re- 
ligious man in the same sense ; and the term here used 
{xarsurd^rigaij has the former signification. For whilst 
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it is most true that men are formed and made actual 
sinners as allied with Adam, and are made and formed 
actual righteous persons as allied with Christ, yet such 
is not its meaning in Bom. v. 19, but set, comtituuted, 
established, judicially. In proof of which the following 
sample passages are given in italics : — 

(1.) ** Thou modest Him to have dominion," &c. — 
Psalm viii. 6, and in Heb. ii. 7 rendered '* didst set Him 
over the works of Thy hands."* 

(2.) '*He removeth kings, and setteth up kings." — 
Dan. ii. 21. 

(3.) "And made him ruler over the province.** — 
Dan. ii. 48. 

(4). " They brought it [the Ark] into the house of 
Dagon, and set it by Dagon." — 1 Sam. v. 2. 

(5.) " Whom the Lord will make ruler over His 
household." — Luke xii. 42. 

(6.) '* Who made thee a ruler and judge over us ? ** — 
Acts vii. 27. 

(7.) ** For the law maketh men high priests who have 
infirmity." — Heb. vii. 28. 

* In Ps. Tiii. 5, 6, the word made is read twice ; the former bm 
to His nature, the latter as to His office. Both are giren rightly 
in Heb. ii. 7, where the words are distinguished. 



22 

{8,) " That thou mightest ordain elders in every city." 
—Tit. i. 6. 

It is clear, therefore, as to the word made that thf 
many (i/^oXXoT^— Rom. v. 19), whether regarded as in 
Adam or as in Christ, are looked at in reference to the 
judicial prerogative of Ood, and means constituted sin- 
ners and constituted righteous. 

Hence the great subject of the ** imputed righteousness^* 
ends with Eom. v. After that comes on what is called 
the sanctijicational section of the Epistle (vi., vii., viii.)) 
in which the apostle explains the potency connected 
with our Lord's death and resurrection, viz., that the 
power of the Spirit that raised our Lord from the dead ' 
is that same which raises the justified sinner into 
spiritual life, and then extends and develops itself as 
one continuous operation, until it finishes up in a 
climax, in the raising of the body also. For God has 
predestined His people to be conformed {ffu/cifiopfxivs) to the 
image of His Son. (Bom. viii. 29.) A grand conception 
and worthy of God I who continues ** the good work " 
He has begun till it reaches perfection with Christ in 
glory. (Phil. i. 6.) And so accordingly, the apostle says, 
'*Not as though I had already attained, either were 
already perfect ; but I follow after." And again, " If 
by any means I might attain unto the resurrection 
from the dead.*' (Phil. iii. 11, 12, R. V.) 
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It is observable that the apostles always connect the 
perfection of the sanctificationf and goal of spiritual attain- 
ment immediately with the second coming of our Lord — 
ue., " The God of peace sanctify you wholly, and may 
your spirit and soul and body be preserved entire, with- 
out blame at the coming of our Lord Jesus Christ." 
(1 Thess. V. 23, R.V.) Again, ** When He shall appear, 
we shall be like Him, for we shall see Him as He is ; 
and every man that hath this hope in him purifieth him- 
self even as He is pure." (1 John iii. 2, 3.) See also 
2 Pet. iii. 14 ; Jude 20 ; 1 Pet. i. 13-15 ; Matt. xxiv. 
44-46.) 

And it is also observable that those who, for the most 
part, press what they call the doctrine oi ** sinless per ^ 
fection, and '' clean hearts,'* reject the doctrine of the 
second coming of our Lord all out. And why not? 
For having arrived at perfection beforehand, there is 
nothing further in the spiritual kingdom to be attained 
or desired till the end of the world, whenever that may 

be. 

However, in these days there are many ways of mini- 
mising and getting rid of sin and the judgment of God 
upon sin. A revival preacher, last week, in Dublin, 
taught a number of people in a ''holiness meeting'' 
that " guilt and depravity are like cause and effect — 
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God forgirea gtdlt, bat hbtgt forgives depnmtj. He 
eleanaes ont depravity and destroys the roots of sm. " — 
Tiding, OT rather abasing, that beaatifal passage in proof 
of it : *' The blood of Jesus Christ His Son deanseth us 
from an sin«" Others teach that sin is terminated bj 
anmhUoHonf and others again, that it is neutralized bj 
wdvenalism ! 

The Bey. Mr. Aitken, whilst one with General Booth 
on the ^^tifiUn perfections^ doctrine, which he styles 
" The highway of holiness" and '* higher life" is also one 
with the Bee. E. White^ of London, on the doctrine of 
** annihilation^" or, as they phrase it, " conditional im- 
mortality" *^ And were it otherwise," says Mr. Aitken, 
** God would give over sinners to a horrible doom, of 
which He had given them no kind of warning " ! ! ! And 
JQst now, in harmony with this langaage, Mr. Aitken 
writes to the Editor of The Christian on '' the impreca- 
tory Psahns" (dated Feb. 12th, 1885), to show that a 
** perfect man " could not utter such sentiments as found 
in Psalms Ixix. and cix. ; and that consequently our 
Lord, being a " perfect man," could not utter them, but 
said, ** Father, forgive them; " and that the imprecatory 
sentences belonged to David's ** vindictiveness" But Mr. 
Aitken forgets that our Lord was raised up for judgment 
as well as for mercy : '* I will sing of mercy and of judg- 
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ment.*' He was as perfect when He said, *' For judgment 
am I come into the world/' as when He said : '' I came 
not to judge the world, but to save the world." The Lord 
was as perfect when He said, <' Ye serpents, ye genera- 
tion of vipers, how can ye escape the damnation of hell ? " 
as when He said, " Father, forgive them, for they know 
not what they do.*' 

Mr. Aitken, whilst showing ignorance, might, at least, 
show reverence ; and those who adopt these views gene- 
rally go over on one side or the other — either on the 
side of mawkish sentimentalism or bald infidelity ; as 
must be the case when either aspect of Christ our Lord 
is beheld one-sidedly. At present sentimentalism draws 
on to scepticism, and the Tail of the Prophets is enlarged. 
For, besides General Booth, who can dare to efface 
from the Army's Bible (The 8oldier*s Guide) the three 
chapters of Romans referred to already, the greater 
part of Heb. x. (on the Sacrifice), and Bev. v., &c., &c., 
also the Bev. E. White and Bev. H. Aitken on ** Con- 
ditional Immortality " {armihiUtHon)^ along with Canon 
Farrar and Dean Plumptre on UniverBalism, there is the 
Bev. Mr. Barnes, from America, who winds up the 
cluster of these worthies. This last gentleman claims 
to be heard, because he has converted 40,000 people 
within the last seven years, on the ground that " Ood is 
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love," and for this reason *' He never punished anyone 
for sin, and never will punish anyone for sin ; and, if it 
were otherwise, he [Mr. B.] would hate Ood " ! ! ! * All 
these views are propounded under the guise of ** the 
love of God." We know then the source whence this 
tan (which is a long one) points. For one line of teaching 
peic^ades all, viz., that sin is but skin-deep, and is to 
be efEiaced according to the respective femcies of those 
teachers. The two statements put by the father of lies 
in the first and last books of the Old Testament are 
thus reproduced and made to coalesce in the exposition 
of those sentiments. The first is, ** Ye shall not surely 
die." (Gen. iii. 4.) And the second is a captious 
question : " Where is the God of Judgment ? " (Mai. ii. 
17.) And under the head of these two statements, one 
or other of the above doctrines are now to be found, 
and will be found in the day of the Lord. 

^ See a Tnct by H. 6. Gainnesi on " The Heruy taught by ths 
Rev. G, O, Bamet** Hodder and Stoaghton, Paternoster Bow, 
London. 
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And as if this gospel was not in itself vain and light 
enough, it must be set off with jovial music at all 
times and places. Indeed, since the above was written, 
an American paper, The St, Louis Daily Globe Democrat 
(February 15, 1885), under the head of ** Dbamatic and 
MuBicAL,"has the followinginterview with Miss Booth; — 

"SANCTIFYING THE BALLET." 
{From the Louisville Times,) 

Miss Agnes Booth, daughter of William Booth, 
General of the Salvation Army, is in Louisville, and, in 
answer to an inquiry concerning her mission, said that she 
had come over to the United States to organise a special 
army of women. From here she goes to St. Louis, 
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Chicago, and other cities. Describing the plan she has 
in view, she said : — 

" The arrangements we expect to make will leave very 
few subterfuges for the sinner. Papa prepared the plan, 
and it implies a work undertaken entirely by women. 
It will combine some dramatic features, and girls of 
the ballet will be in demand." 

" The unconverted ballet ?" was asked. 

** Well, not exactly unconverted. If they believe in 
the Saviour, and are not engaged in their wicked work, 
we will admit them." 

** What are the details of your plan ?" 

** Simply to organise a regiment of girls in every 
city, who will be trained in sacred dramatic matters, 
and introduce features that will offset the low charms 
of the variety houses and the saloons. We will com- 
mence in St. Louis some time during next month. 
How soon I cannot say." 

*' Will you retain the musical features at your exer- 
cises?" 

** Certainly ; only it will be rendered more efficient 
by the formation of an orchestra, which we expect to 
be made up entirely of sanctified persons, girls who 
have devoted their lives to the Saviour. Already we 
are getting together pieces of scenery which we think 
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would be adapted to the solemn scenes of Calvary. 
This will be fighting the devil right in his own citadel." 

** You will rely on this dramatic feature solely for 
your success ?" was asked. 

" We do not rely on our strength, but we think this 
dramatic feature is a means which will be blessed in 
the accomplishment of our purpose." 

" Have you ever tried the dramatic plan? " 

** Yes. In Whitechapel, in London, we have some 
thirty girls — ten of them were connected with the 
Standard Theatre as * helps ' at one time — who meet 
twice a week in a variety, and give performances. Mr. 
Morse, in his lifetime, farnished papa with a sketch for 
the play." 

" What is the play ? " 

•* • The Triumph of God in the Soul ! ' It is a sort 
of allegory. The stage dresses were furnished from a 
leading lady connected with a theatre at Islington* 
The company goes also to Camberwell, Blackwall, and 
the vicinity of Victoria Park. There are a dozen or 
more different characters. The first night's performance 
was given to a very crowded house; in fact, it was 
packed. We find the people coming in all kinds of 
weather." 

** Do you expect to organise the American companies 
on the London plan ? " 
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** Tes, with this exception. We shall charge a small 
price for admission, say 5 cents. There will be no re- 
served seats. Of course, if the people have no money, 
they will be admitted free. Judging for the fatnre by 
the past, we think, of course, that as these plays have 
proved a success in London, they will also meet with 
respect here." 

It is very sad that the name of the Lord should be 
thus trailed in the dust by way of saving souls, and 
Christianity treated as a feurce. It forcibly reminds one 
of the words of St. Peter (2 Pet. ii. 9) : " While they 
promise them Hberty " (i.e., from sin), '' they themselves 
are the servants of corruption; *' and again, in St. Jude, 
*' Having men's persons in admiration, because of ad- 
vantage" (i,e,f for gain), which signifies that impious 
means are used for pious ends, '' to raise the wind." 
And when such things are openly carried on in the 
name of religion by persons who profess to be '' withotU 
sin", we may surely say that the ** strong delusion** of 
the last times (2 Thess. ii. 11) is setting in fast upon 
us, and the enemy coming in like a flood. Nor can one 
wonder at the number of converts scored to those 
doctrines and methods ; but to be converted to God is 
another matter. 



Charles W. Gibbe, Printer, 18 Wicklow Street^ Dublin. 
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